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Christian Theology and History Adult Sunday School Courses 
Robert Jones 

www.sundayschoolcourses.com 
 

LΩǾŜ ŀƭǿŀȅǎ ōŜŜƴ ŀ ǎǘǊƻƴƎ ōŜƭƛŜǾŜǊ ƛƴ ŀŘǳƭǘ {ǳƴŘŀȅ {ŎƘƻƻƭ ŎƭŀǎǎŜǎ ŀƴŘ .ƛōƭŜ ǎǘǳŘƛŜǎ ƛƴ ƻǳǊ ŎƘǳǊŎƘŜǎΦ  !ƴŘ Ƴŀƴȅ 
churches have quality, Biblically-based adult-focused programs.  Unfortunately, just as many churches tend to 
downplay adult eduŎŀǘƛƻƴΣ ŦƻŎǳǎƛƴƎ ƻƴ ŎƘƛƭŘǊŜƴΩǎ ŜŘǳŎŀǘƛƻƴ όƴƻǘ ŀ ōŀŘ ǘƘƛƴƎ ƛƴ ƛǘǎŜƭŦύΣ ƻǊ ŦƻŎǳǎƛƴƎ ƻƴ ǘƘŜ ƴŜŜŘǎ ƻŦ 
ǘƘŜ άǳƴŎƘǳǊŎƘŜŘέΣ ǿƘŜǊŜ ǘƻǇƛŎǎ ǎǳŎƘ ŀǎ ŎƘǳǊŎƘ ƘƛǎǘƻǊȅ ŀƴŘ ǘƘŜƻƭƻƎȅ are often purposely ignored. 
 
Yet there is a strong need for adult education focused on both the Bible and the basic tenets and history of the 
Faith.  Among the reasons: 
 

¶ Not all adults come from a strong childhood background in the church ς adult Sunday School classes/Bible 
studies may be their first serious introduction to what Christianity is all about 

¶ Christianity (and especially Evangelical Christianity) is under constant attack from the media and popular 
culture (movies, music, etc.).   We need to give fellow Christians the tools to defend the Faith against at-
ǘŀŎƪ όƻǊ ǘƻ ǇǊƻǾƛŘŜ ŀ άǊŜŀŘȅ ŘŜŦŜƴǎŜέ ŀǎ tŜǘŜǊ ǎŀȅǎ ƛƴ м tŜǘŜǊ оΥмрύ 

¶ Even adult Christians that have a strong Biblical background often know little about the origins and history 
of their Faith 

 
To better meet the needs of adult Christians (both those mature in their Faith, and those just starting out in the 
ά{ŎƘƻƻƭ ƻŦ /ƘǊƛǎǘέύΣ LΩǾŜ ǿǊƛǘǘŜƴ ŀ ǎŜǊƛŜǎ ƻŦ ŎƻǳǊǎŜǎ ǘƘŀǘ ŦƻŎǳǎ ƻƴ ǘƘŜ ƘƛǎǘƻǊȅ ƻŦ ǘƘŜ /ƘǊƛǎǘƛŀƴ /ƘǳǊŎƘ όƛƴŎƭǳŘƛƴƎ ǘƘŜ 
Jewish roots), as well as the development of doctrine in the Church.  The topics represented in these courses are 
ƛƴǘŜƴŘŜŘ ǘƻ ōƻǘƘ ŦǳǊǘƘŜǊ ǘƘŜ ǇŀǊǘƛŎƛǇŀƴǘΩǎ ǿŀƭƪ ƛƴ ǘƘŜ CŀƛǘƘΣ ŀǎ ǿŜƭƭ ŀǎ ǎŜǊǾŜ ŀǎ ŀ ǎǘŀǊǘƛƴƎ Ǉƻƛƴǘ ŦƻǊ /ƘǊƛǎǘƛŀƴ ŀǇƻƭo-
getics. 
 
While the primary purpose of these courses is for use in churches, they also may be useful for High School and Col-
lege projects, especially the courses focused primarily on historical aspects.   
 
One note: these courses are primarily written from an Evangelical Protestant viewpoint (I come from a Reformed 
Church background), but I hope I've given ample time to other points of view throughout the various courses. 
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Introduction 
LΩǾŜ ǘŀǳƎƘǘ ǘƘŜ aŜǘƘƻŘƛǎǘ ά5ƛǎŎƛǇƭŜǎέ .ƛōƭŜ ǎǘǳŘȅ ǘƘǊŜŜ ǘƛƳŜǎ όŀƴŘ ƘŀǾŜ ǎǘŀǊǘŜŘ ƻƴ ІпύΦ  hƴŜ ƻŦ ǘƘŜ ǘƘƛƴƎǎ 
that has been evident in all of my Disciples sessions is the somewhat jarring note presented by the sud-
den end of the Old Testament (around 430 B.C), and the beginning of the New Testament (around 4 
B.C.)  After spending many months studying the history and theology of the Jews before Christ, suddenly 
the students are expected to make a 400-year jump, with no context.  Some examples of the perplexity 
that this can cause might include: 
 

¶ There is nothing about the Maccabean Revolt in the Old or New Testament.  As such, it would be 
difficult (for example) for Jews to explain the meaning of Hanukkah to their Christian brethren 

¶ There is nothing about Alexander the Great (356 - 323 B.C.) and his impact on Palestine in the Old or 
New Testaments 

¶ The Old Testament mentions very little about Satan, demons, or hell.  Yet, those topics are common 
in the New Testament ς what changed in those 400 years? 

¶ ¢ƘŜ hƭŘ ¢ŜǎǘŀƳŜƴǘ ŘƻŜǎƴΩǘ ǊŜŀƭƭȅ ŘƛǎŎǳǎǎ ǘƘŜ ŎƻƴŎŜǇǘ ƻŦ ǘƘŜ ǊŜǎǳǊǊŜŎǘƛƻƴ ƻŦ ǘƘŜ ŘŜŀŘΣ ȅŜǘ ǘƘŜ tƘŀǊi-
sees believe in this doctrine in the New Testament.  Where did this doctrine come from? 

 
However, there is a set of Jewish documents that add to our understanding of the historical and theo-
logical background of the Inter-Testamental period ς the Apocrypha.  The Apocrypha is, in general 
terms, the set of books that appear in the Greek Septuagint, but not in the Hebrew manuscripts of the 
Old Testament.  Most of these books were written in the aforementioned Inter-Testamental period (al-
though some claim to have been written earlier.)  While many of these books appear in the Roman 
Catholic and Eastern OrthodƻȄ .ƛōƭŜǎ όǊŜŦŜǊǊŜŘ ǘƻ ōȅ ǘƘŜ wƻƳŀƴ /ŀǘƘƻƭƛŎǎ ŀǎ άŘŜǳǘŜǊƻŎŀƴƻƴiŎŀƭέύΣ Ƴŀƴȅ 
Protestants (especially those from a Reformed Church background) are not even aware that these books 
exist, and may be a bit shocked when they attend a Catholic service, and hear readings from the Book of 
Sirach, or Tobit! 
 
There have been arguments for 2,000 years as to whether the Apocryphal books should be considered 
άŀǳǘƘƻǊƛǘŀǘƛǾŜέ ς i.e. of the same authority as the Old and New Testament.  Some have argued for their 
equal authority (Saint Augustine), some have argued for their inclusion in the Bible, but in an appendix 
(Martin Luther), and some have argued vehemently against their inclusion in the Bible in any form (the 
views of 17th century English Calvinists that still impact most Protestant Bible today.)  However, whether 
one accepts these books as authoritative or not, the Apocrypha (along with the Dead Sea Scrolls) pro-
vides valuable historical and theological background to our understanding of the First Century A.D. 
Christian movement.   
 
This primary focus of this booklet will be to examine the Apocrypha from the point of view of its help in 
illuminating the Jewish roots of Christianity.  Three areas of special interest will be considered: 
 
1. The valuable historical background provided in the Apocrypha for the Inter-Testamental period, es-

pecially the Maccabean Revolt 
2. The development of certain theological viewpoints in the Inter-Testamental period that would later 

flourish under Christianity, such as resurrection of the dead, belief in the devil, demons, and hell, a 
ŦƻŎǳǎ ƻƴ ǘƘŜ ŜƴŘ ǘƛƳŜǎΣ ōŜƭƛŜŦ ƛƴ ŀ ŘƛǾƛƴŜ aŜǎǎƛŀƘΣ ŀƴŘ ŀ ƘƛƎƘƭȅ ŘŜǾŜƭƻǇŜŘ άŀngel-ƻƭƻƎȅέ 

3. The great debate over the years in Christian circles as to whether the Apocrypha should be consi-
dered authoritative 
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Nomenclature 
¢ƘŜ ǘŜǊƳ άŀǇƻŎǊȅǇƘŀέ ŎƻƳŜǎ ŦǊƻƳ ŀ DǊŜŜƪ ǿƻǊŘ ƳŜŀƴƛƴƎ άƘƛŘŘŜƴέΣ ƻǊ άǘƘƛƴƎǎ ƘƛŘŘŜƴ ŀǿŀȅέΦ  Lƴ Ƴƻd-
ern parlance, the word is often used to describe things that are spurious, or of questionable authority.  
¢ƘŜ ǘŜǊƳ ά!ǇƻŎǊȅǇƘŀέ όŎŀǇƛǘŀƭ ά!έύ ǊŜŦŜǊǎ ǘƻ ŀ ŎƻƭƭŜŎǘion of books written in the Inter-Testamental pe-
riod (and into the 1st century).  In general, these books (2 Esdras and Prayer of Manasseh are exceptions) 
appeared in the Greek translation of  the Old Testament known as the Septuagint, but not in Hebrew 
veǊǎƛƻƴǎ ƻŦ ǘƘŜ hƭŘ ¢ŜǎǘŀƳŜƴǘΦ  CƻǊ ǘƘŜ ǎŀƪŜ ƻŦ ǘƘƛǎ ǎǘǳŘȅΣ LΩƭƭ ōŜ ǳǎƛƴƎ ǘƘŜ ƭƛǎǘ ƻŦ ōƻƻƪǎ ƛƴŎƭǳŘŜŘ ƛƴ ǘƘŜ 
NRSV Apocrypha, which include: 
 

¶ Tobit 

¶ Judith 

¶ Esther (Greek version) 

¶ Wisdom of Solomon 

¶ Sirach (or Ecclesiasticus) 

¶ Baruch 

¶ Letter of Jeremiah 

¶ Prayer of Azariah and the Song of the Three Jews 

¶ Susanna (Chapter 13 of the Greek Daniel) 

¶ Bel & the Dragon (Chapter 14 of the Greek Daniel) 

¶ 1 Maccabees 

¶ 2 Maccabees 

¶ 1 Esdras 

¶ Prayer of Manasseh 

¶ Psalm 151 

¶ 3 Maccabees 

¶ 2 Esdras 

¶ 4 Maccabees 
 
I am also including (perhaps somewhat arbitrarily) one other book in this study ς м 9ƴƻŎƘΦ  LΩƳ ƛƴŎƭǳŘƛƴƎ 
this book because 1) it is the only Apocryphal book quoted in the New Testament (Jude 14/15) and 2) 
some 20 copies of 1 Enoch have been found among the Dead Sea Scrolls, perhaps arguing for the idea 
that at least one Jewish sect (Essenes) viewed the work as authoritative.  
 
There are other apocryphal Jewish writings from the same period, often referred to collectively as the 
Pseudepigrapha, meaning that these works were often written under assumed names (the word means 
άǿƛǘƘ ŦŀƭǎŜ ǎǳōǎŎǊƛǇǘƛƻƴǎέύΦ  {ƻƳŜ ƻŦ ǘƘŜ ǿƻǊƪǎ όǿƘƛŎƘ ǿƛƭƭ ƴƻǘ ōŜ ǎǘǳŘƛŜŘ ƛƴ ǘƘƛǎ ŎƻǳǊǎŜύ ƛƴ ǘƘƛǎ ŎŀǘŜƎƻǊȅ 
include: 
 

¶ Assumption of Moses (see Jude 9) 

¶ Life of Adam and Eve 

¶ Book of Jubilees 

¶ Testaments of the Twelve Patriarchs 

¶ and many others...  
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hŦ ŎƻǳǊǎŜΣ ǎƻƳŜ ōƻƻƪǎ ƛƴ ǘƘŜ !ǇƻŎǊȅǇƘŀ ŀǊŜ ŀƭǎƻ ǿǊƛǘǘŜƴ ǿƛǘƘ άŦŀƭǎŜ ǎǳōǎŎǊƛǇǘƛƻƴǎέ ς Baruch, Letter of 
Jeremiah, 2 Esdras, Wisdom of Solomon, etc., adding to some of the confusion surrounding what books 
are considered to be part of the Apocrypha, and what books are part of the Pseudepigrapha. 

Apocrypha Quiz 
1. There are no references to Jewish apocryphal works in the New Testament T/F 
2. The reason for the Maccabean Revolt in the 2

nd
 Century B.C. was to kick the Romans out of Palestine T/F 

3. The reason it was called the Maccabean Revolt is because a family named Maccabeus led the fighting T/F 
4. There was no concept of the resurrection of the dead in pre-Christian Jewish theology T/F 
5. Martin Luther felt that the books of the Jewish apocrypha were heretical, and should not be read under any 

circumstances T/F 
6. Out of the major Christian denominations in the world, only the Roman Catholic Church includes books from 

the Apocrypha in their Bibles T/F 
7. One of the reasons that some people feel that the Apocryph is not authoritative is because there are geo-

graphical and historical errors in some of its books T/F 
8. Most of the books of the Apocrypha were included in the Greek translation of the Old Testament known as 

the Septuagint T/F 
9. Saint Augustine believed that the Septuagint translation was inspired by God, and is therefore of equal author-

ity with the original Hebrew T/F 
10. Possible Hebrew sources for the Septuagint have been found among the Dead Sea Scrolls T/F 

Historical Background 

Timeline 
Date Event 

c. 430 B.C. Malachi is written (the end of the Old Testament) 

334-323 
B.C. 

Alexander the Great conquers the East 

323 B.C. Alexander the Great dies of a fever, probably after a drink-
ing binge 

320 B.C Ptolemy 1 of Egypt conquers Jerusalem 

c. 250 B.C. First of the Dead Sea Scrolls are written 

200 B.C. Antiochus III (223-187 B.C.) of Syria defeats Ptolemy V of 
Egypt and annexes Palestine 

c. 188 B.C. Antiochus III defeated in battle by the Romans, and forced 
to pay huge war reparations (Peace of Apamea) 

175 ς 164 
B.C. 

Rule of Seleucid ruler Antiochus Epiphanes IV, who may 
ƘŀǾŜ ōŜŜƴ ǘƘŜ ǇǊƻǘƻǘȅǇŜ ŦƻǊ ǘƘŜ άŀōƻƳƛƴŀǘƛƻƴ ǘƘŀǘ ŎŀǳǎŜǎ 
ŘŜǎƻƭŀǘƛƻƴέ ƛƴ 5ŀƴƛŜƭ 

173 B.C. Jewish High Priest Onias III deposed by Antiochus Epi-
phanes IV and replaced by his brother Jason (priesthood to 
the highest bidder) 

171 B.C.   Jason ousted by Menelaus as High Priest (priesthood to the 
highest bidder) 

c. 169 B.C. Antiochus Epiphanes  IV loots the Jerusalem Temple trea-
sury 

c. 167 ¶ Antiochus Epiphanes IV: 

¶ Desecrates the Temple in Jerusalem 

¶ Establishes a military garrison in Jerusalem 
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Date Event 

¶ Maccabean revolt under Judas Maccabeus begins 

165 B.C. Judas defeats Syrian commander Seron at Beth-horon 

Dec. 164 
B.C. 

Judas occupies Temple area, and rededicates it (comme-
morated by the festival of Hanukkah) 

163 A.D. ¶ Judas fights in Idumea (Edomites), Galilee, Transjordan 
(Ammonites), Philistia 

¶ Antiochus Epiphanes IV dies during a campaign in Per-
sia; Regent Lysias has prince declared king as Antio-
chus V Eupator 

162 B.C. Syrian throne seized by Demetrius I; Syrian commander 
Bacchides occupies Jerusalem, and installs Alcimus as high 
priest and governor 

162-161 
B.C. 

¶ Syrian King Demetrius  sends a new general, Nicanor, 
against Judas; Judas wins a great victory 

¶ Judas negotiates treaty with Romans 

c. 160 B.C. Death of Judas in a battle against Bacchides; Brother Jona-
than (youngest son of Mattahias) takes command of the 
revolutionary forces 

152 B.C. Jonathan becomes High Priest after cutting a deal with 
Syrian King Alexander Balas 

146 B.C. Jonathan kidnapped, and then murdered by Syrian General 
Trypho; brother Simon takes command 

146-134 
B.C. 

Rule of Simon as governor and High Priest 

¶ Through diplomatic and military successes, Judea is 
freed from foreign influences (142-141 B.C.) 

¶ The sons of Simon, John and Judas, defeat Syrian Gen-
eral Cendebeus 

¶ Simon (and his sons Judas and Mattathias) murdered 
by his son-in-law Ptolemy  

141 ς 37 
B.C. 

Rule of the Hasmonean dynasty in Palestine 

134-104 
B.C. 

Rule of John Hyrcanus, eldest son of Simon, as High Priest 
and ethnarch 

103-76 
B.C. 

Rule of Alexander Jannaeus ς breakout of Civil War be-
tween pro-Sadduccean and Pharisec forces 

63 B.C. Pompey annexes Palestine 

63-40 B.C. Rule of Hycranus II 

37-4 B.C. Herod the Great rules as puppet king of Palestine (end of 
the Hasmonean Dynasty) 

68 A.D. Last of the Dead Sea Scrolls are written 

Alexander the Great 
One of the most significant historical events in the period between the Old and New Tes-
taments is the rule of Alexander the Great (b. 356 B.C.; d. 323 B.C.)  Alexander, a Mace-
Řƻƴƛŀƴ ōȅ ōƛǊǘƘΣ ǿŀǎ ǘƘŜ ŦƛǊǎǘ άǿƻǊƭŘ ŎƻƴǉǳŜǊƻǊέΦ  IŜ ŎƻƴǉǳŜǊŜŘ Ƴƻǎǘ ƻŦ ǿƘŀǘ ǿƻǳƭŘ ǘo-
day be Greece, Egypt, Turkey, Syria, Palestine, Iran, Iraq, Afghanistan and even parts of 
Northern India.  Alexander brought Greek culture to the lands that he conquered, begin-
ƴƛƴƎ ŀ ǇŜǊƛƻŘ ƻŦ άIŜƭƭŜƴƛȊŀǘƛƻƴέ ƛƴ ǘƘŜ ŎƻƴǉǳŜǊŜŘ Ǌegions that would last for hundreds of 
years.  (Photo: Alexander the Great, Library of Congress LC-USZ62-40088)   
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So how did all of this impact Palestine and the Jews?  After the premature death of Alexander in June of 
323 B.C., his kin and generals squabbled over who should control his vast empire.  In time, three king-
doms would dominate the Mediterranean until the advent of the Roman Empire:  Macedon, ruled by 
the Antigonids, Egypt, ruled by the Ptolemies, and Syria, ruled by the Seleucids.  It is the last two that 
impact our story here, as Palestine was in the middle of these two great empires.  While Palestine would 
change hands on more than one occasion between the competing kingdoms, it was ruled primarily by 
the Seleucids.  The heavy handedness of one of their kings, Antiochus IV (ruled 175-163 B.C.) led to the 
Maccabean revolt, which eventually led to a period of independence for the Jews in Palestine. 
 
1st Maccabees, one of the great histories of the ancient world, describes the rule of Alexander the Great 
and the impact of the breakup of his empire on the Jews in its first chapter: 
 
ά

1
After Alexander son of Philip, the Macedonian, who came from the land of Kittim, had defeated King Da-

rius of the Persians and the Medes, he succeeded him as king. (He had previously become king of Greece.) 
2
He fought many battles, conquered strongholds, and put to death the kings of the earth. 

3
He advanced to 

the ends of the earth, and plundered many nations. When the earth became quiet before him, he was ex-
alted, and his heart was lifted up. 

4
He gathered a very strong army and ruled over countries, nations, and 

princes, and they became tributary to him. 
5
After this he fell sick and perceived that he was dying. 

6
So he summoned his most honored officers, who 

had been brought up with him from youth, and divided his kingdom among them while he was still alive. 
7
And after Alexander had reigned twelve years, he died. 

8
Then his officers began to rule, each in his own place. 

9
They all put on crowns after his death, and so did 

ǘƘŜƛǊ ŘŜǎŎŜƴŘŀƴǘǎ ŀŦǘŜǊ ǘƘŜƳ ŦƻǊ Ƴŀƴȅ ȅŜŀǊǎΤ ŀƴŘ ǘƘŜȅ ŎŀǳǎŜŘ Ƴŀƴȅ ŜǾƛƭǎ ƻƴ ǘƘŜ ŜŀǊǘƘΦέ  όм aŀŎŎŀōŜŜǎ 
1:1-9, NRSV) 
 

 
Map from Barnes Brief History Series, c. 1903 

The Septuagint 
The Septuagint is a term applied to a Greek translation of the Old Testament, started in the 3rd century 
B.C.  The translation was necessary because, as a result of the Diaspora which occurred in the centuries 
preceding, Jews lived all through the Mediterranean, and had to adoǇǘ DǊŜŜƪ όάIŜƭƭŜƴƛȊŜŘέύ ŎǳǎǘƻƳǎ 
and lanƎǳŀƎŜ ǘƻ ǎǳǊǾƛǾŜ ŀǎ άǎǘǊŀƴƎŜǊǎ ƛƴ ŀ ǎǘǊŀƴƎŜ ƭŀƴŘέΦ 
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Legend has it that the translation of the Old Testament (or, at least, the Pentateuch) was done at the 
order of King Ptolemy II of Egypt (285-246 B.C.)  The legend records that 72 Jewish scholars (or 70 in 
some accounts) produced 72 translations in 72 days ς without a word of variation!  (The word septua-
gint ŘŜǊƛǾŜǎ ŦǊƻƳ άǎŜǾŜƴǘȅέΣ ŀƴŘ ƛǎ ǎƻƳŜǘƛƳŜǎ ǊŜǇǊŜǎŜƴǘŜŘ ŀǎ [··).  Early Church Father Justyn Martyr 
(c. 150 A.D.) recounts the legend, and makes it clear that he believes it is true: 
 
άώtǘƻƭŜƳȅΣ ƪƛƴƎ ƻŦ 9ƎȅǇǘϐ ǿƘŜƴ ƘŜ ƘŀŘ ōǳƛƭǘ ǘƘŜ ƭƛōǊŀǊȅ ƛƴ !ƭŜȄŀƴŘǊƛŀΣ ŀƴŘ ōȅ ƎŀǘƘŜǊƛƴƎ ōƻƻƪǎ ŦǊƻƳ ŜǾŜǊȅ 
quarter had filled it, then learnt that very ancient histories written in Hebrew happened to be carefully 
preserved; and wishing to know their contents, he sent for seventy wise men from Jerusalem, who were 
acquainted with both the Greek and Hebrew language, and appointed them to translate the books; and 
that in freedom from all disturbance they might the more speedily complete the translation, he ordered 
that there should be constructed, not in the city itself, but seven stadia off (where the Pharos was built), 
as many little cots as there were translators, so that each by himself might complete his own translation; 
and enjoined upon those officers who were appointed to this duty, to afford them all attendance, but to 
prevent communication with one another, in order that the accuracy of the translation might be discerni-
ble even by their agreement. And when he ascertained that the seventy men had not only given the same 
meaning, but had employed the same words, and had failed in agreement with one another not even to 
the extent of one word; but had written the same things, and concerning the same things, he was struck 
with amazement, and believed that the translation had been written by divine power, and perceived that 
the men were worthy of all honor, as beloved of God; and with many gifts ordered them to return to their 
own country. And having, as was natural, marveled at the books, and concluded them to be divine, he 
consecrated them in that library. These things, ye men of Greece, are no fable, nor do we narrate fic-
tions; but we ourselves having been in Alexandria, saw the remains of the little cots at the Pharos still 
preserved...έ όWǳǎǘƛƴ aŀǊǘȅǊΣ Hortatory Address to the Greeks, Chapter 13; emphasis added) 
 

The Septuagint held a place of special importance among the early Christians ς the vast majority of quo-
tations in the New Testament from the Old are taken from the Septuagint ς and not the Masoretic Text 
(MT) which forms our modern day Old Testament.  As there are significant differences between the LXX 
ŀƴŘ a¢Σ ǘƘŜ ƴŀǘǳǊŀƭ ƛƴŎƭƛƴŀǘƛƻƴ ƛǎ ǘƻ ōŜƭƛŜǾŜ ǘƘŜ άƻǊƛƎƛƴŀƭέ IŜōǊŜǿ ǘŜȄǘ όa¢ύΣ ƛƴstead of the Greek trans-
lation.  However, Biblical manuscripts found among the Dead Sea Scrolls indicate that the differences 
between the LXX and the MT are not necessarily because the LXX is a translation, but because the LXX is 
based on a different Hebrew source than the MT.  If this is true, it may elevate the authoritative of the 
LXX in the eyes of Biblical scholars (the early Christians may have been right all along in using the LXX!!).  
Hershel Shanks, editor of Biblical Archeology Review, comments: 
 
άhƴŜ ǊŜǎǳƭǘ ώƻŦ ǘƘŜ 5ŜŀŘ {Ŝŀ {ŎǊƻƭƭǎϐ Ƙŀǎ ōŜŜƴ ǘƻ ƎƛǾŜ ǎƻƳŜǿƘŀǘ ƳƻǊŜ ŀǳǘƘƻǊƛǘȅ ǘƻ ǘƘŜ DǊŜŜƪ {ŜǇǘǳŀƎƛƴǘΣ 
even though it is a translation.  Based on the Hebrew Biblical fragments among the Dead Sea Scrolls, it 
appears that the differences between LXX and MT are often attributable not to the fact that the LXX is a 
translation, but rather to the fact that the LXX translators were working from a somewhat different He-
ōǊŜǿ ōŀǎŜ ǘŜȄǘΦέ  ό{ƘŀƴƪǎΣ ǇΦ мрлύ 

 
Saint Augustine was a strong proponent of the Septuagint, according divine inspiration to the original 
translators.  Clearly, Augustine considered the Septuagint to be of equal authority with Hebrew versions 
of the Old Testament: 
 
άCƻǊ ǘƘŜ {ŜǇǘǳŀƎƛƴǘ ǘǊŀƴǎƭŀǘƻǊǎ ŀǊŜ Ƨǳǎǘƭȅ ōŜƭƛŜǾŜŘ ǘƻ ƘŀǾŜ ǊŜŎŜƛǾŜŘ ǘƘŜ {ǇƛǊƛǘ ƻŦ ǇǊƻphecy; so that, if they 
made any alterations under His authority, and did not adhere to a strict translation, we could not doubt 
ǘƘŀǘ ǘƘƛǎ ǿŀǎ ŘƛǾƛƴŜƭȅ ŘƛŎǘŀǘŜŘΦέ  ό{ǘΦ !ǳƎǳǎǘƛƴŜΣ City of God, p. 652) 
 
ά!ƴŘ ǘƘŜǊŜŦƻǊŜ ǿŜ ŦƛƴŘ ǘƘŀǘ ǘƘŜ ŀǇƻǎǘƭŜǎ Ƨǳǎǘƭȅ ǎŀƴŎǘƛon the Septuagint, by quoting it as well as the He-
brew when they adduce proofs from the ScripǘǳǊŜǎΦέ  όCity of God, p. 632) 
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So why do we care about the relative authority of the Septuagint compared to early Hebrew versions of 
the Old Testament?  Because the Greek Septuagint contains a number of books not in the Hebrew Ma-
soretic Text.  Those books (with a couple of additions) make up the Apocrypha. 

The Maccabean Revolt 
 

Leaders of the Maccabean Revolt

Judas Maccabeus

Rebel Leader

165-160 B.C.

Jonathan

Rebel Leader

High Priest

134-104 B.C.

John Hyrcanus

Army Commander

High Priest

134-104 B.C.

Judas

Army Commander

d. 134 B.C.

Simon

Rebel Leader

High Priest

142-135 B.C.

John

Eldest son

Rebel leader

Eleazar

Rebel Leader

d. c. 162 B.C.

Mattathias

Priest

Rebel Leader

167-165 B.C.

 
 
The Maccabean Revolt, started in 167 B.C. by a Jewish Priest named Mattathias, was one of the defining 
moments of Jewish history.  One of the high points of the Revolt, the rededication of the Temple, is still 
commemorated today by the Jewish Festival of Hanukkah.   
 
At the time of the revolt, Palestine was under the control of the Seleucid King Antiochus Epiphanes IV.  
!ƴǘƛƻŎƘǳǎ όǇƻǎǎƛōƭȅ ǘƘŜ άŀōƻƳƛƴŀǘƛƻƴ ǘƘŀǘ ŎŀǳǎŜǎ ŘŜǎƻƭŀǘƛƻƴέ ƛƴ 5ŀƴƛŜƭύ ǿŀǎ мύ ƘŀǊŘ ǳǇ ŦƻǊ ƳƻƴŜȅ ŀƴŘ 
2) determined to Hellenize the territories controlled by him.  These two factors would put him on a colli-
sion course with the Jews in Palestine.   
 
In order to get more money for his depleted treasury, Antiochus IV on at least one occasion looted the 
Jerusalem Temple treasury (c. 169 B.C.).  This act followed in the footsteps of his predecessor Selecus IV 
(187-175 B.C.) who had done the same thing.  Antiochus also put the Jerusalem High Priest position up 
to the highest bidder ς High Priests Jason and Menelaus both achieved their positions through bribes to 
the Seleucid King. 
 
In c. 167 B.C., Antiochus intensified his attempts at Hellenization by desecrating the Temple in Jerusa-
lem.  The act is vividly described in 1 Maccabees 1:54-61: 
 
ά

54
Now on the fifteenth day of Chislev, in the one hundred forty-fifth year, they erected a desolating sacri-

lege on the altar of burnt offering. They also built altars in the surrounding towns of Judah, 
55

and offered 
incense at the doors of the houses and in the streets. 

56
The books of the law that they found they tore to 

pieces and burned with fire. 
57

Anyone found possessing the book of the covenant, or anyone who ad-
hered to the law, was condemned to death by decree of the king. 

58
They kept using violence against 

Israel, against those who were found month after month in the towns. 
59

On the twenty-fifth day of the 
month they offered sacrifice on the altar that was on top of the altar of burnt offering. 

60
According to the 

decree, they put to death the women who had their children circumcised, 
61

and their families and those 
who circumcised them; and they hung the infants from ǘƘŜƛǊ ƳƻǘƘŜǊǎΩ ƴŜŎƪǎΦέ  όbw{±ύ 
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These outrages would lead to a revolt that would eventually kick the Seleucids out of Palestine.  The re-
volt was named after the nickname of one of its greatest leaders ς WǳŘŀǎ aŀŎŎŀōŜǳǎΣ ƻǊ WǳŘŀǎ άǘƘŜ 
ƘŀƳƳŜǊέΦ 
 
The revolt started when a Priest from Modein named Mattathias refused to commit an apostasy or-
ŘŜǊŜŘ ōȅ ǘƘŜ YƛƴƎΩǎ ƳŜƴ ƛƴ aƻŘŜƛƴΦ  aŀǘǘathias ended up killing both an officer of the king, and a Jew 
that agreed to commit the apostasy.  1 Maccabees 2:23-28 describes the scene: 
 
ά

23
When he had finished speaking these words, a Jew came forward in the sight of all to offer sacrifice on 

ǘƘŜ ŀƭǘŀǊ ƛƴ aƻŘŜƛƴΣ ŀŎŎƻǊŘƛƴƎ ǘƻ ǘƘŜ ƪƛƴƎΩǎ ŎƻƳƳŀƴŘΦ 
24

When Mattathias saw it, he burned with zeal and 
his heart was stirred. He gave vent to righteous anger; he ran and killed him on the altar. 

25
At the same 

ǘƛƳŜ ƘŜ ƪƛƭƭŜŘ ǘƘŜ ƪƛƴƎΩǎ ƻŦŦƛŎŜǊ ǿƘƻ ǿŀǎ ŦƻǊcing them to sacrifice, and he tore down the altar... 
27
¢ƘŜƴ aŀǘǘŀǘƘƛŀǎ ŎǊƛŜŘ ƻǳǘ ƛƴ ǘƘŜ ǘƻǿƴ ǿƛǘƘ ŀ ƭƻǳŘ ǾƻƛŎŜΣ ǎŀȅƛƴƎΥ Ψ[Ŝǘ ŜǾŜǊȅ ƻƴŜ ǿƘƻ ƛǎ zealous for the 
ƭŀǿ ŀƴŘ ǎǳǇǇƻǊǘǎ ǘƘŜ ŎƻǾŜƴŀƴǘ ŎƻƳŜ ƻǳǘ ǿƛǘƘ ƳŜΗΩ 

28
Then he and his sons fled to the hills and left all that 

ǘƘŜȅ ƘŀŘ ƛƴ ǘƘŜ ǘƻǿƴΦέ  όbw{±ύ 
 

Mattathias may have fled to the hills, but a great revolt would grow out his actions.  Mattathias would 
only live for another year, but the revolt would succeed under the leadership of his five sons ς John, Si-
mon, Judas, Eleazer, and Jonathan.  Three of them would lead the rebel forces in succession (Judas, Jo-
nathan, and Simon), and two would rise to the position of High Priest and Ruler of Judea (Jonathan and 
Simon).   
 
When Mattathias was on his deathbed, he turned the reins of the revolt over to his son Judas.  The 
scene is described by 1st century Jewish historian Flavius Josephus: 
 
άL ŜȄƘƻǊǘ ȅƻǳΣ Ŝǎpecially, to agree one with another; and in what excellency any one of you exceeds 
ŀƴƻǘƘŜǊΣ ǘƻ ȅƛŜƭŘ ǘƻ ƘƛƳ ǎƻ ŦŀǊΣ ŀƴŘ ōȅ ǘƘŀǘ ƳŜŀƴǎ ǘƻ ǊŜŀǇ ǘƘŜ ŀŘǾŀƴǘŀƎŜ ƻŦ ŜǾŜǊȅ ƻƴŜΩǎ ƻǿƴ ǾƛǊǘǳŜǎΦ 5ƻ 
you then esteem Simon as your father, because he is a man of extraordinary prudence, and be governed 
by him in what counsels be gives you. Take Maccabeus for the general of your army, because of his cou-
rage and strength, for he will avenge your nation, and will bring vengeance on your enemies. Admit 
among you the righteous ŀƴŘ ǊŜƭƛƎƛƻǳǎΣ ŀƴŘ ŀǳƎƳŜƴǘ ǘƘŜƛǊ ǇƻǿŜǊΦέ  όJewish Antiquities, Book 12, Chapter 
6) 
 

Judas won a number of battles against the Seleucids, and in December of 164 B.C., Judas occupied the 
Temple area in Jerusalem, and cleansed and re-dedicated the Temple.  After the rededication, the Jew-
ish Festival of Hanukkah was established, and it is still celebrated today.  The establishment of the fes-
tival is described in 1 Maccabees 4:59: 
 

άрф
Then Judas and his brothers and all the assembly of Israel determined that every year at that season 

the days of dedication of the altar should be observed with joy and gladness for eight days, beginning with 
the twenty-ŦƛŦǘƘ Řŀȅ ƻŦ ǘƘŜ ƳƻƴǘƘ ƻŦ /ƘƛǎƭŜǾΦέ  όbw{±ύ 
 

In c. 160 B.C, Judas fell in battle against Seleucid commander  Bacchides.  1 Maccabees commemorated 
ǘƘŜ ŜǾŜƴǘ ōȅ ǳǎƛƴƎ ƭŀƴƎǳŀƎŜ ǘƘŀǘ ƘŀŘ ƘŜǊŜǘƻŦƻǊŜ ƻƴƭȅ ōŜŜƴ ǳǎŜŘ ǘƻ ŘŜǎŎǊƛōŜ ǘƘŜ ƎǊŜŀǘ YƛƴƎǎ ƻŦ LǎǊŀŜƭΩǎ 
past ς άIƻǿ ƛǎ ǘƘŜ Ǿŀƭƛŀƴǘ Ƴŀƴ ŦŀƭƭŜƴΣ ǘƘŀǘ ŘŜƭiǾŜǊŜŘ LǎǊŀŜƭΗέ 
 
¢ƘŜ ǊŜǾƻƭǘ ŘƛŘƴΩǘ ŜƴŘ ǿƛǘƘ ǘƘŜ ŘŜŀǘƘ ƻŦ WǳŘŀǎ aŀŎŎŀōŜǳǎΣ though.  His brother Jonathan, and later his 
brother Simon took over the leadership of the revolt.  By skillful manipulation of a state of disorder in 
the Seleucid line of succession, Jonathan was eventually named High Priest.  After his death, his brother 
Simon took over as ruler, and in c. 142 B.C. the last vestiges of Seleucid control of Israel ended: 
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ά

41
In the one hundred seventieth year the yoke of the Gentiles was removed from Israel, 

42
and the people 

began to write in their documents and contracts, ΨLƴ ǘƘŜ ŦƛǊǎǘ ȅŜŀǊ ƻŦ {ƛƳƻƴ ǘƘŜ ƎǊŜŀǘ ƘƛƎƘ ǇǊƛŜǎǘ ŀƴŘ 
ŎƻƳƳŀƴŘŜǊ ŀƴŘ ƭŜŀŘŜǊ ƻŦ ǘƘŜ WŜǿǎΦΩέ όм aŀŎŎŀōŜŜǎ моΥпм-42, NRSV) 

  
Descendents of Mattathias would rule as High Priests and ethnarchs until the time of Herod the Great 
(37 A.D.)  This long period of family rule is known as the Hasmonean Dynasty. 
 
Three books  of the Apocrypha record events of the Maccabean Revolt (1, 2, 4 Maccabees). 

The Great Debate ς authoritative or not? 

Timeline 
Date Event 

c. 90 A.D. Jewish rabbis fix the Old testament canon at the Council of 
Jamnia in Palestine, leaving out the books that only ap-
peared in the Septuagint (Note: Some scholars dispute 
whether this Council ever actually took place) 

c. 382 
A.D. 

St. Jerome begins his translation of the Bible into Latin (the 
Vulgate).  Jerome views that only Hebrew texts are author-
itative, but grumpily includes the Apocrypha anyway 

1534 Martin Luther places the Apocrypha in a separate section 
between the Old and New Testaments 

c. 1536 Menno Simon, leader of the Anabaptist movement, ac-
cepts the Apocrypha as canonical 

1546 Roman Catholic Council of Trent approves the inclusion of 
the Apocrypha in the canon 

1629 The Apocrypha is omitted from the King James Version 

1646 Westminster Confession places the Apocrypha on the 
ǎŀƳŜ ƭŜǾŜƭ ŀǎ άƻǘƘŜǊ ƘǳƳŀƴ ǿǊƛǘƛƴƎǎέ 

1827 British and American Bible Societies decide to omit the 
Apocrypha from their Bible editions 

 
The great debate ς whether the Apocrypha should be viewed as authoritative or not by Christians, has 
raged for 2,000 years.  In the early years of the Church, it was natural for Christians to use the Greek 
Septuagint translation of the Bible, as this was the language most familiar to them.  As such, many of the 
Early Church fathers quoted from the Apocrypha in the same way that they quoted from the New and 
Old Testaments.  However, there was some discord, even as early as the 4th century. 
   
In 382 A.D., St. Jerome was asked by Pope Damasus to translate the Bible into Latin 
όǘƘŜ ά±ǳƭƎŀǘŜέύΦ  Werome felt that only Hebrew texts were authoritative.  He therefore 
rejected the Greek additions to the Septuagint, but, under pressure, still included 
ǘƘŜƳ ƛƴ ǘƘŜ ±ǳƭƎŀǘŜΣ ŎŀƭƭƛƴƎ ǘƘŜƳ άŀǇƻŎǊyǇƘŀƭέΦ 
 
hƴ ǘƘŜ ƻǘƘŜǊ ŜƴŘ ƻŦ ǘƘŜ ǎǇŜŎǘǊǳƳΣ WŜǊƻƳŜΩǎ ŎƻƴǘŜƳǇƻǊŀǊȅΣ {ǘΦ !ǳƎǳǎǘƛƴŜΣ ǎǘǊƻƴgly 
believed in the canonicity of the Greek additions to the Septuagint, as he considered 
the Septuagint translation to be divinely inspired.   St. Athanasius (c. 296-373 A.D.), 
whose list of books of the New Testament would become the standard of the Chris-
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tian world, took a middle view, stating in his 367 A.D. Paschal letter: 
 

"...that there are other books besides these not indeed included in the Canon, but appointed by the Fa-
thers to be read by those who newly join us, and who wish for instruction in the word of godliness. The 
Wisdom of Solomon, and the Wisdom of Sirach, and Esther, and Judith, and Tobit, and that which is 
called the Teaching of the Apostles, and the Shepherd..."  (Athanasius, Festal Letter 39, emphasis added) 

 
!ǳƎǳǎǘƛƴŜΩǎ ǾƛŜǿ ǿƻǳƭŘ ǇǊŜǾŀƛƭΣ ǘƘƻǳƎƘΣ ŀƴŘ ǘƘŜ wƻƳŀƴ Catholic Church would include the Apocryphal 
ōƻƻƪǎ ƛƴ ǘƘŜ /ŀǘƘƻƭƛŎ .ƛōƭŜΣ ŀǎǎƛƎƴƛƴƎ ǘƘŜƳ ǘƘŜ ƻŦŦƛŎƛŀƭ ǎǘŀǘǳǎ ƻŦ άŘŜǳǘŜǊƻŎŀƴƻƴƛŎŀƭέΣ ƻǊ ōŜƛƴƎ ƻŦ ŀ ǎŜŎƻƴŘ 
tier of the canon.  This view was made official at the Council of Trent in 1546, which condemned: 
 
άώ!ƴyone that] does not accept these entire books, with all their parts, as they have customarily been 
read in the Catholic Church and are found in the ancient editions of the Latin Vulgate, as sacred and ca-
ƴƻƴƛŎŀƭΦέ 
 

The Orthodox Church, which generally uses the Septuagint as its primary translation, also accepts the 
Apocrypha as canonical, and adds other books not included in the Vulgate (such as 1 Esdras, 3 & 4 Mac-
cabees and Psalm 151). 
 
The most heated debates regarding the authoritative-ness of the Apocrypha began in the Reformation.  
In 1534, Martin Luther placed the books of the Apocrypha in a separate section between the Old and 
New testaments, and commented: 
 
ά!ǇƻŎǊȅǇƘŀΣ ǘƘŀǘ ƛǎΣ ōƻƻƪǎ ǿƘƛŎƘ ŀǊŜ ƴƻǘ ƘŜƭŘ Ŝǉǳŀƭ ǘƻ ǘƘŜ ǎŀŎǊŜŘ ǎŎǊƛǇǘǳǊŜǎΣ ŀƴŘ ƴŜǾŜǊǘƘŜƭŜǎǎ are useful 
ŀƴŘ ƎƻƻŘ ǘƻ ǊŜŀŘΦέ 

 
¢Ƙƛǎ ǇƻǎƛǘƛƻƴΣ ƻŦ ŎƻǳǊǎŜΣ ƛǎ ƻƴƭȅ ƳƛƭŘƭȅ ŘƛŦŦŜǊŜƴǘ ǘƘŀƴ ǘƘŜ wƻƳŀƴ /ŀǘƘƻƭƛŎ άŘŜǳǘŜǊƻŎŀƴƻƴƛŎŀƭέ ǾƛŜǿΦ  ¢ƘŜ 
real difference of opinion occurred with 17th century Calvinists (Puritans) who successfully lobbied to 
have the following section added to the 1646 Westminster Confession: 
 

1-оΦ ά¢ƘŜ ōƻƻƪǎ ŎƻƳƳƻƴƭȅ ŎŀƭƭŜŘ !ǇƻŎǊȅǇƘŀΣ ƴƻǘ ōŜƛƴƎ ƻŦ ŘƛǾƛƴŜ ƛƴǎǇƛǊŀǘƛƻƴΣ ŀǊŜ ƴƻ ǇŀǊǘ ƻŦ ǘƘŜ Ŏŀƴƻƴ ƻŦ 
the Scripture, and therefore are of no authority in the Church of God, nor to be any otherwise approved, 
ƻǊ ƳŀŘŜ ǳǎŜ ƻŦΣ ǘƘŀƴ ƻǘƘŜǊ ƘǳƳŀƴ ǿǊƛǘƛƴƎǎΦέ 
 

The Calvinist argument against the canonicity of the Apocrypha traditionally includes these points: 
 

¶ The books of the Apocrypha are not part of the Jewish canon 

¶ While 90% of the New Testament references to the Old Testament are from the Septuagint, there 
are no New Testament references to the Apocrypha 

¶ Jerome rejected the Apocryphal books 

¶ There are geographical and historical errors in some of the Apocryphal books (Judith, for example) 

¶ None of the authors of the Apocrypha claimed divine inspiration 

¶ Lying and assassination are accepted as tools for good in one book (Judith) 
 
To balance out the argument slightly (without taking a stand one way or another), it should be noted: 
 

¶ As mentioned previously, the Dead Sea Scrolls have given new status to the authoritative-ness of 
the Septuagint, which may have come from a different Hebrew Source than the one later approved 
by the Jewish Rabbis (the Masoretic Text) 
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¶ The book of Jude in the New Testament actually does refer to two apocryphal works ς the Assump-
tion of Moses, and 1 Enoch (although these two books are not included in the Vulgate) 

¶ One of the reasons that Jerome rejected the Apocryphal books was because they were written in 
Greek, not Hebrew.  Yet later evidence (including the Dead Sea Scrolls) indicate that many of the 
books of the Apocrypha were originally written in Hebrew (or Aramaic). 

¶ One of the reasons that the apocryphal books were rejected by the Jewish rabbis is because they 
believed that the age of revelation ended with Ezra.  Christians, of course, believe that the age of re-
velation ended with the death of John the Apostle, theoretically extending the time of revelation to 
include the period in which the Apocrypha was written. 

 
The argument continues today.  The Church of England includes the Apocrypha in their Bible editions, 
ōǳǘ ǎǘƛǇǳƭŀǘŜǎ ǘƘŀǘ ǘƘŜȅ ŎŀƴΩǘ ōŜ ǳǎŜŘ ǘƻ ǇǊƻǾŜ ŀƴȅ Ǉƻƛƴǘ ƻŦ ŘƻŎǘǊƛƴŜ ό!ǊǘƛŎƭŜ о ƻŦ ǘƘŜ ¢ƘƛǊǘȅ-Nine Ar-
ticles).  The Lutheran Church typically views them as useful for study, but not on the same level as the 
books of the Old or New Testament canon. 

Books of the Apocrypha 
Book Date Original lan-

guage 
Accepted by: 

DSS ς Dead Sea Scrolls; RC ς Roman Catholic Church; OC ς Orthodox 
Church; EC ς Ethiopic Church; * - not in the Septuagint 

Tobit c. 225-175 B.C. Hebrew or 
Aramaic (DSS) 

RC, OC 

Judith 2
nd

 century 
B.C. 

Hebrew? RC, OC 

Greek Esther 2
nd

 century 
B.C. 

Greek RC, OC 

Wisdom of 
Solomon 

1
st
 century 

B.C. 
Greek RC, OC 

Sirach c. 200 B.C. Hebrew (DSS) RC, OC 

Baruch 2
nd

 century B.C unknown RC, OC 

Letter of Je-
remiah 

3
rd

 century 
B.C. ς 1

st
 cen-

tury A.D. 

unknown RC, OC 

Prayer of Aza-
riah & The 
Song of the 
Three Jews 

2
nd

 century 
B.C. 

unknown RC, OC 

Susanna (Da-
niel Chapter 
13) 

2
nd

 century 
B.C. 

unknown RC, OC 

Bel & the Dra-
gon (Daniel 
Chapter 14) 

2
nd

 century 
B.C. 

unknown RC, OC 

1 Maccabees 2
nd

 century 
B.C. (after 135 
B.C.) 

Hebrew RC, OC 

2 Maccabees 1
st
 century 

B.C. 
Greek RC, OC 

1 Esdras 100 B.C. unknown OC, appendix 
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Book Date Original lan-
guage 

Accepted by: 

 in the Vulgate 

Prayer of Ma-
nasseh * 

2
nd

 century 
B.C. 

unknown OC, appendix 
in the Vulgate 

Psalm 151 By David? Hebrew (DSS) OC 

3 Maccabees 1
st
 century 

B.C. 
Greek OC 

2 Esdras* 1
st
 century 

A.D. 
Hebrew/Greek Slavonic Bible 

(3 Esdras); 
appendix in 
the Vulgate (4 
Esdras) 

4 Maccabees 63 B.C ς 70 
A.D. 

Greek Appendix to 
Greek Bible 

1 Enoch * 2
nd

-1
st
 centu-

ries B.C. 
Aramaic (DSS) EC, (20 copies 

found in DSS) 

Tobit 
Tobit is a story of a pious Jew living in Ninevah during the Assyrian occupation of Northern Israel in the 
7th century B.C.  The author and namesake of the story, Tobit, goes blind as the result of committing a 
pious act ς burying a Jew who had been strangled in the marketplace.  
 
Tobit is not the only person with problems in the piece.  A woman named Sarah is possessed by a de-
mon named Asmodeus with dire consequences: 
 
ά

8
For she had been married to seven husbands, and the wicked demon Asmodeus had killed each of them 

before they had been with her as is custoƳŀǊȅ ŦƻǊ ǿƛǾŜǎΦέ  ό¢ƻōƛǘ оΥуΣ bw{±ύ 
 

As the result of prayers of supplication from Sarah and Tobit, the angel Raphael is sent to heal both of 
ǘƘŜƳΦ  ¢ƘǊƻǳƎƘ ŀ ǎŜǊƛŜǎ ƻŦ ŜǾŜƴǘǎΣ ǘƘŜ ǎƻƴ ƻŦ ¢ƻōƛǘ ǘŜŀƳǎ ǳǇ ǿƛǘƘ wŀǇƘŀŜƭ όƴƻǘ ƪƴƻǿƛƴƎ ǘƘŀǘ ƘŜΩǎ ǿƛǘƘ 
an angel), and: 
 

¶ Marries Sarah 

¶ Casts out the demon Asmodeus, using a foul-smelling concoction made up of a fish liver and heart 
recommended by the Angel Raphael 

¶ Heals his father of his blindness using the same concoction 
 
The pious Tobit lives to the ripe old age of 112, and his son lives to 117. 
 
In addition to the moral lesson that the pious are eventually rewarded in this life (similar to the message 
in Job), Tobit is characterized by flashes of humor.  Two examples: 
 

¶ It is the smell ƻŦ ǘƘŜ ŦƛǎƘ ŎƻƴŎƻŎǘƛƻƴ ǿƘƛŎƘ ŘǊƛǾŜǎ ǘƘŜ ŘŜƳƻƴ άǘƻ ǘƘŜ ǊŜƳƻǘŜǎǘ ǇŀǊǘǎ ƻŦ 9ƎȅǇǘέ 

¶ ¢ƘŜǊŜ ƛǎ ŀ ǿƻƴŘŜǊŦǳƭ ǎŎŜƴŜ ǘƘŀǘ Ƙŀǎ {ŀǊŀƘΩǎ ŦŀǘƘŜǊ wŀƎǳŜƭ ǘŜƭƭƛƴƎ Ƙƛǎ ǎŜǊvants to dig a grave for young 
Tobias on the night of his wedding, because of the possibility that he may be killed by the demon be-
fore the morning.  When a maid discovers that Tobias is quite alive, Raguel has the grave filled in be-
fore the sun rises. 
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Relevance to Christianity 

Tobit is of interest in a Christian context because it helps illuminate the intense Jewish interest in angels 
and demons during the Inter-Testamental period (see 2 Esdras and 1 Enoch for more on theme).  In the 
New Testament, Jesus drives out many demons, but the concept is pretty much absent in the Old Tes-
tament. 
 
As far as the angel Raphael is concerned, we may view that he is an archangel, because of a statement in 
Tobit 12:15: 

 
άмр

I am Raphael, one of the seven angels who stand reŀŘȅ ŀƴŘ ŜƴǘŜǊ ōŜŦƻǊŜ ǘƘŜ ƎƭƻǊȅ ƻŦ ǘƘŜ [ƻǊŘΦέ  όbw{±ύ 
 

The beautiful words spoken by Tobias during his wedding ceremony are said to be used by the Amish in 
modern-day weddings: 
 
ά

5
So she got up, and they began to pray and implore that they might be kept safe. Tobias began by saying, 
Ψ.ƭŜǎǎŜŘ ŀǊŜ ȅƻǳΣ h DƻŘ ƻŦ ƻǳǊ ŀƴŎŜǎǘƻǊǎΣ ŀƴŘ ōƭŜǎǎŜŘ ƛǎ ȅƻǳǊ ƴŀƳŜ ƛƴ ŀƭƭ ƎŜƴŜǊŀǘƛƻƴǎ ŦƻǊŜǾŜǊΦ  [Ŝǘ ǘƘŜ 
heavens and the whole creation bless you forever. 
6
You made Adam, and for him you made his wife Eve as a helper and support.  From the two of them 
ǘƘŜ ƘǳƳŀƴ ǊŀŎŜ Ƙŀǎ ǎǇǊǳƴƎΦ  ¸ƻǳ ǎŀƛŘΣ ΨLǘ ƛǎ ƴƻǘ ƎƻƻŘ ǘƘŀǘ ǘƘŜ Ƴŀƴ ǎƘƻǳƭŘ ōŜ ŀƭƻƴŜΤ ƭŜǘ ǳǎ ƳŀƪŜ ŀ ƘŜl-
ǇŜǊ ŦƻǊ ƘƛƳ ƭƛƪŜ ƘƛƳǎŜƭŦΦΩ 
7
I now am taking this kinswoman of mine, not because of lust, but with sincerity.  Grant that she and I 

maȅ ŦƛƴŘ ƳŜǊŎȅ ŀƴŘ ǘƘŀǘ ǿŜ Ƴŀȅ ƎǊƻǿ ƻƭŘ ǘƻƎŜǘƘŜǊΦΩ   
8
!ƴŘ ǘƘŜȅ ōƻǘƘ ǎŀƛŘΣ Ψ!ƳŜƴΣ !ƳŜƴΦΩέ ό¢ƻōƛǘ уΥр-8, NRSV) 

Judith 
Judith is the story of a beautiful young widow who saves a Jewish town from the massed troops of King 
Nebuchadnezzar.  The town is named Bethulia, and is unknown outside of this work.  It appears to be 
located in Samaria.   
 
The town is besieged by almost 200,000 troops under army commander Holefernes.  Holefernes gives 
orders to cut off the water supply of Bethulia, and in a short time, the city is completely without water.  
In despair, the citizens consider surrendering, but Judith gives a passionate speech to the elders of the 
ǘƻǿƴΣ ŀƴŘ ŎƻƴǾƛƴŎŜǎ ǘƘŜƳ ǘƻ ƭŜǘ ƘŜǊ ǘǊȅ ǘƻ ǎŀǾŜ ǘƘŜƳΦ  {ƘŜ ŘƻŜǎƴΩǘ ǎǇŜŎƛŦȅ Ƙƻǿ ǎƘŜ ǿƛƭƭ Ǝƻ ŀōƻǳǘ ƛǘΣ 
though. 
 
Judith leaves Bethulia after making herself as alluring as possible. 
 
ά

4
She put sandals on her feet, and put on her anklets, bracelets, rings, earrings, and all her other jewelry. 

Thus she made herself very beautiful, to entice the eyes of all the men who might seŜ ƘŜǊΦέ όWǳŘƛǘƘ млΥпΣ 
NRSV) 
 

She is quickly captured by one of the patrols of Holofernes, and taken to the commander.  Judith offers 
to help Holofernes capture Bethulia.  The commander is smitten with her, and gives her free rein to 
move around the camp. 
 
Eventually, Judith cuts of the head of Holofernes, after he becomes drunk.  The event is described in 
some detail: 
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ά
6
{ƘŜ ǿŜƴǘ ǳǇ ǘƻ ǘƘŜ ōŜŘǇƻǎǘ ƴŜŀǊ IƻƭƻŦŜǊƴŜǎΩ ƘŜŀŘΣ ŀƴŘ ǘƻƻƪ Řƻǿƴ Ƙƛǎ ǎǿƻǊŘ ǘƘŀǘ ƘǳƴƎ ǘƘŜǊŜΦ 

7
She 

came close to his bed, took hold of the haƛǊ ƻŦ Ƙƛǎ ƘŜŀŘΣ ŀƴŘ ǎŀƛŘΣ ΨDƛǾŜ ƳŜ ǎǘǊŜƴƎǘƘ ǘƻŘŀȅΣ h [ƻǊŘ DƻŘ ƻŦ 
LǎǊŀŜƭΗΩ 

8
Then she struck his neck twice with all her might, and cut off his head. 

9
Next she rolled his body 

off the bed and pulled down the canopy from the posts. Soon afterward she went out and gave Holo-
ŦŜǊƴŜǎΩ ƘŜŀŘ ǘƻ ƘŜǊ ƳŀƛŘΣ 

10
who placed it in her food bag. Then the two of them went out together, as 

they were accustomed to do for prayer. They passed through the camp, circled around the valley, and 
went up the mountain to Bethulia, and caƳŜ ǘƻ ƛǘǎ ƎŀǘŜǎΦέ όWǳŘƛǘƘ моΥс-10, NRSV) 
 

Judith returns to Bethulia in triumph, and the besieging army eventually withdrawals in disarray.  The 
Elder Uzziah says of Judith: 
 

 ά
18
¢ƘŜƴ ¦ȊȊƛŀƘ ǎŀƛŘ ǘƻ ƘŜǊΣ Ψh ŘŀǳƎƘǘŜǊΣ ȅƻǳ ŀǊŜ ōƭŜǎǎŜŘ ōȅ ǘƘŜ aƻǎǘ IƛƎƘ DƻŘ ŀōove all other women on 

earth; and blessed be the Lord God, who created the heavens and the earth, who has guided you to cut 
off the head of the leader of our enemies. 

19
Your praise will never depart from the hearts of those who 

remember the power of God. 
20

May God grant this to be a perpetual honor to you, and may he reward 
you with blessings, because you risked your own life when our nation was brought low, and you averted 
ƻǳǊ ǊǳƛƴΣ ǿŀƭƪƛƴƎ ƛƴ ǘƘŜ ǎǘǊŀƛƎƘǘ ǇŀǘƘ ōŜŦƻǊŜ ƻǳǊ DƻŘΦΩ !ƴŘ ŀƭƭ ǘƘŜ ǇŜƻǇƭŜ ǎŀƛŘΣ Ψ!ƳŜƴΦ !ƳŜƴΦΩέ  (Judith 
13:18-20, NRSV) 
 

The story of Judith of Bethulia was made into a silent film by D.W. Griffith in 1913/14.   
 

 
Still from Judith of Bethulia, D.W. Griffith, 1914 

 
Judith is one of the strongest female characters in all of Jewish tradition.   

Relevance to Christianity 

Out of all of the books of the Apocrypha, this is perhaps the work that causes the raises the most ire 
among some Protestant groups.  Among the objections: 
 

¶ The book contains historical and geographical errors.  The first one is in the first verse of the first 
chapter, which tells us that King Nebuchadnezzar ruled over the Assyrians in Nineveh.  Nebuchad-
nezzar, of course, was the ruler of the Babylonians, not the Assyrians. 

¶ The book seems to accept lying, deceit, and assassination, as tools for good 
 
Martin Luther had a milder point of view regarding Judith: 
 
ά¢ƘŜ ōƻƻƪ ƻŦ WǳŘƛǘƘ ƛǎ ƴƻǘ ŀ ƘƛǎǘƻǊȅΦ Lǘ ŀŎŎƻǊŘǎ ƴƻǘ ǿƛǘƘ ƎŜƻƎǊŀǇƘȅΦ L ōŜƭƛŜǾŜ ƛǘ ƛǎ ŀ ǇƻŜƳΣ ƭƛƪŜ ǘƘŜ ƭŜƎŜƴŘǎ 
of the saints, composed by some good man; to the end he might show how Judith, a personification of the 
Jews, as God-fearing people, by whom God is known and confessed, overcame and vanquished Holo-
fernes τ ǘƘŀǘ ƛǎΣ ŀƭƭ ǘƘŜ ƪƛƴƎŘƻƳǎ ƻŦ ǘƘŜ ǿƻǊƭŘΦΦΦLǘ ƛǎ ŀ ǘǊŀƎŜŘȅΣ ǎŜǘǘƛƴƎ ŦƻǊǘƘ ǿƘŀǘ ǘƘŜ ŜƴŘ ƻŦ ǘȅǊŀƴǘǎ ƛǎΦέ  
(Martin Luther, Table Talk, Chapter 24) 
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Esther (Greek version) 
¢ƘŜ άDǊŜŜƪ 9ǎǘƘŜǊέ Ŏƻƴǘŀƛƴǎ ǎƛȄ ƭŜƴƎǘƘȅ ŀŘŘƛǘƛƻƴǎ ǘƻ ǘƘŜ ƻǊƛƎƛƴŀƭ άIŜōǊŜǿ 9ǎǘƘŜǊέ ŦƻǳƴŘ ƛƴ ǘƘŜ hƭŘ ¢Ŝs-
tament, including two letters (proclamations) by King Artaxerxes, prayers by Esther and Mordecai, and a 
dream (and interpretation of the dream) by the latter.  The most striking difference in the Greek Esther, 
ǘƘƻǳƎƘΣ ƛǎ ǘƘŜ ŦŀŎǘ ǘƘŀǘ ǘƘŜ ǿƻǊŘ άDƻŘέ ƻǊ ά[ƻǊŘέ ƛǎ ƳŜƴǘƛƻƴŜŘ ƻǾŜǊ рл ǘƛƳŜǎΣ ǿƘŜǊŜŀǎ DƻŘ ƛǎƴΩǘ ƳŜn-
tioned once in the Hebrew Esther! 
 
In the Hebrew Esther, most of the positive action happens as the result of the personal bravery or re-
sourcefulness of the two heroes, Esther and Mordecai.  In the Greek Esther, most of the action is as a 
ǊŜǎǳƭǘ ƻŦ DƻŘΩǎ ǿƛƭƭΦ  !ƴ ŜȄŀƳǇƭŜ ƛǎ ǘƘŜ ŦŀƳƻǳǎ ǎŎŜƴŜ ǿƘŜǊŜ ŀƴ uninvited Esther invades the inner court 
of the King ς an act punishable by death, unless looked upon favorably by the King.  In the Hebrew ver-
sion, Esther is spared because the King seems glad to see her.  In the Greek version, Esther is spared be-
cause of the direct intervention of God: 
 
ά

7
Lifting his face, flushed with splendor, he looked at her in fierce anger. The queen faltered, and turned 

pale and faint, and collapsed on the head of the maid who went in front of her. 
8
Then God changed the 

spirit of the king to gentleness, and in alarm he sprang from his throne and took her in his arms until she 
ŎŀƳŜ ǘƻ ƘŜǊǎŜƭŦΦ IŜ ŎƻƳŦƻǊǘŜŘ ƘŜǊ ǿƛǘƘ ǎƻƻǘƘƛƴƎ ǿƻǊŘǎΦΦΦέ  όDǊŜŜƪ 9ǎǘƘŜǊ мрΥт-8, NRSV) 

Wisdom of Solomon 
¢ƘŜ ²ƛǎŘƻƳ ƻŦ {ƻƭƻƳƻƴ ƛǎ ŀ ōƻƻƪ ƻŦ IŜōǊŜǿ άǿƛǎŘƻƳέ ƭƛǘerature, similar in style to such Old Testament 
books such as Job and Proverbs.  As in Proverbs, Wisdom is characterized as being female.  While the 
ǿƻǊƪ ƛǎ ŜƴǘƛǘƭŜŘ ά¢ƘŜ ²ƛǎŘƻƳ ƻŦ {ƻƭƻƳƻƴέΣ ƛǘ ƛǎ ƳƻǊŜ ƭƛƪŜƭȅ ǘƘŜ ǿƻǊƪ ƻŦ ŀ мst century B.C. Jew. 

Relevance to Christianity 

Unlike the aforementioned Job, which posits that the righteous are rewarded in this life, and that evil is 
punished in this life, the Wisdom of Solomon makes extensive references to an afterlife for the righ-
teous, and a final punishment for the evil.  These are, of course, themes that would flower in Christianity 
a century later.  Some examples: 
 
ά

15
But the righteous live forever, and their reward is with the Lord; the Most High takes care of them. 

16
Therefore they will receive a glorious crown and a beautiful diadem from the hand of the Lord, because 
ǿƛǘƘ Ƙƛǎ ǊƛƎƘǘ ƘŀƴŘ ƘŜ ǿƛƭƭ ŎƻǾŜǊ ǘƘŜƳΣ ŀƴŘ ǿƛǘƘ Ƙƛǎ ŀǊƳ ƘŜ ǿƛƭƭ ǎƘƛŜƭŘ ǘƘŜƳΦέ   
(Wisdom of Solomon, 5:15-16, NRSV) 
 
ά

20
They will come with dread when their sins are reckoned up, and their lawless deeds will convict them 

to their face. 
1
Then the righteous will stand with great confidence in the presence of those who have oppressed them 

and those who make light of their labors. 
2
When the unrighteous see them, they will be shaken with dreadful fear, and they will be amazed at the 

unexpected salvation of the righteous. 
3
They will speak to one another in repentance, and in anguish of spirit they will groan, and say,  

4
ά¢ƘŜǎŜ ŀǊŜ ǇŜǊǎƻƴǎ ǿƘƻƳ ǿŜ ƻƴŎŜ ƘŜƭŘ ƛƴ ŘŜǊƛǎƛƻƴ ŀƴŘ ƳŀŘŜ ŀ ōyword of reproachτfools that we were!  
²Ŝ ǘƘƻǳƎƘǘ ǘƘŀǘ ǘƘŜƛǊ ƭƛǾŜǎ ǿŜǊŜ ƳŀŘƴŜǎǎ ŀƴŘ ǘƘŀǘ ǘƘŜƛǊ ŜƴŘ ǿŀǎ ǿƛǘƘƻǳǘ ƘƻƴƻǊΦέ  ό²ƛǎŘƻƳΣ пΥнл-5:4, 
NRSV) 
 

The Wisdom of Solomon was so widely read in the early Christian Church, that it actually appears in one 
prototypical list of New Testament books (Muratori Canon (c. 200)). 



 20 

Sirach (or Ecclesiasticus) 
Unlike many books in the Bible, we know exactly who wrote Sirach, and who translated it into Greek.  
The massive work was written by Jesus ben Sirach, a Jewish scribe, probably around 200 B.C.: 
 
ά

27
Instruction in understanding and knowledge I have written in this book, Jesus son of Eleazar son of Si-

ǊŀŎƘ ƻŦ WŜǊǳǎŀƭŜƳΣ ǿƘƻǎŜ ƳƛƴŘ ǇƻǳǊŜŘ ŦƻǊǘƘ ǿƛǎŘƻƳΦέ  ό{ƛǊŀŎƘ рлΥнтΣ bw{±ύ 
 

The Greek translation was done by his grandson in 132 B.C.: 
 
άΦΦΦώƳȅϐ ƎǊandfather Jesus, who had devoted himself especially to the reading of the Law and the Prophets 
and the other books of our ancestors, and had acquired considerable proficiency in them, was himself al-
so led to write something pertaining to instruction and wisŘƻƳΦΦΦέ 

 
ά¸ƻǳ ŀǊŜ ƛƴǾƛǘŜŘ ǘƘŜǊŜŦƻǊŜ ǘƻ ǊŜŀŘ ƛǘ ǿƛǘƘ ƎƻƻŘǿƛƭƭ ŀƴŘ ŀǘǘŜƴǘƛƻƴΣ ŀƴŘ ǘƻ ōŜ ƛƴŘǳƭƎŜƴǘ ƛƴ ŎŀǎŜǎ ǿƘŜǊŜΣ Ře-
spite our diligent labor in translating, we may seem to have rendered some phrases imperfectly. For what 
was originally expressed in Hebrew does not have exactly the same sense when translated into another 
language. Not only this book, but even the Law itself, the Prophecies, and the rest of the books differ not 
ŀ ƭƛǘǘƭŜ ǿƘŜƴ ǊŜŀŘ ƛƴ ǘƘŜ ƻǊƛƎƛƴŀƭΦέ   όtǊƻƭƻƎǳŜΣ {irach, NRSV) 

 
Sirach is another ŜȄŀƳǇƭŜ ƻŦ WŜǿƛǎƘ άǿƛǎŘƻƳέ ƭƛǘŜǊŀǘǳǊŜΣ ǎƛƳƛƭŀǊ ŜǎǇŜŎƛŀƭƭȅ ǘƻ tǊƻǾŜǊōǎΦ  Lǘ ƛǎ Ŧǳƭƭ ƻŦ ƘŜƭp-
ful advice on many diverse topics, from friendship, women and the sin of pride, to inappropriate speech.  
Also, perhaps the most famous phrase in all of the Apocrypha is contained in Sirach.  In the introduction 
to a lengthy section describing the fine attributes of various heroes of Jewish history (Enoch, Noah, Ab-
ǊŀƘŀƳΣ aƻǎŜǎΣ ŜǘŎΦύΣ {ƛǊŀŎƘ ǎǘŀǘŜǎΣ ά[Ŝǘ ǳǎ ƴƻǿ ǎƛƴƎ ǘƘŜ ǇǊŀƛǎŜǎ ƻŦ ŦŀƳƻǳǎ ƳŜƴέΦ 
 
Also of interest in Sirach is a description of the activities of the scribes.  Many scholars believe that the 
scribes were the beginning of the Pharisic movement.  Sirach comments: 
 
ά

1
He seeks out the wisdom of all the ancients, and is concerned with prophecies; 

2
he preserves the sayings of the famous and penetrates the subtleties of parables; 

3
he seeks out the hidden meanings of proverbs and is at home with the obscurities of parables. 

4
He serves among the great and appears before rulers; he travels in foreign lands and learns what is good 

and evil in the human lot. 
5
He sets his heart to rise early to seek the Lord who made him, and to petition the Most High; he opens 
Ƙƛǎ ƳƻǳǘƘ ƛƴ ǇǊŀȅŜǊ ŀƴŘ ŀǎƪǎ ǇŀǊŘƻƴ ŦƻǊ Ƙƛǎ ǎƛƴǎΦέ  ό{ƛǊŀŎƘ офΥм-5, NRSV) 

Baruch 
Baruch is purportedly written by the scribe of the prophet Jeremiah (see Jeremiah 32:12, 36:4).  It is 
more likely written in the 2nd century B.C. by an unknown Jewish author.  
 
Baruch is written in three parts. 
 
The first part is a prayer of confession and petition read to the deposed King of Judah, Jeconiah, and lat-
er sent to Jerusalem.  It contains a harrowing description of the destruction of the Jews in the time of 
Nebuchadnezzar: 
 
ά

1
So the Lord carried out the threat he spoke against us: against our judges who ruled Israel, and against 

our kings and our rulers and the people of Israel and Judah. 
2
Under the whole heaven there has not been 

done the like of what he has done in Jerusalem, in accordance with the threats that were written in the 
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law of Moses. 
3
Some of us ate the flesh of their sons and others the flesh of their daughters. 

4
He made 

them subject to all the kingdoms around us, to be an object of scorn and a desolation among all the sur-
rounding peoples, where the Lord has scattered them. 

5
They were brought down and not raised up, be-

cause our nation sinned against the Lord our God, in not heedƛƴƎ Ƙƛǎ ǾƻƛŎŜΦέ   ό.ŀǊǳŎƘ нΥм-5, NRSV) 

 
¢ƘŜ ǎŜŎƻƴŘ ǇŀǊǘ ƛǎ ƛƴ ǘƘŜ WŜǿƛǎƘ ²ƛǎŘƻƳ ǘǊŀŘƛǘƛƻƴ όάLƴ ǇǊŀƛǎŜ ƻŦ ǿƛsŘƻƳΦΦΦέύΣ ǎƛƳƛƭŀǊ ǘƻ ǘƘŜ ŜŀǊƭȅ ŎƘŀǇǘŜǊǎ 
of Proverbs. 
 
The final section contains encouragement for Israel, assuring the faithful that eventually God will return 
Israel to the Chosen People: 
 
ά

7
For God has ordered that every high mountain and the everlasting hills be made low and the valleys 

filled up, to make level ground, so that Israel Ƴŀȅ ǿŀƭƪ ǎŀŦŜƭȅ ƛƴ ǘƘŜ ƎƭƻǊȅ ƻŦ DƻŘΦέ  ό.ŀǊǳŎƘ рΥтΣ bw{±ύ 

Relevance to Christianity 

Some early translations (the Vulgate, among others) of  Baruch stated in Baruch 3:37 that God appeared 
on earth and lived with human kind.  The following is an example: 
 
άώ¢Ƙƛǎ ƛǎ ƻǳǊ DƻŘϐ !ŦǘŜǊǿŀǊŘ ŘƛŘ ƘŜ ǎƘŜǿ ƘƛƳǎŜƭŦ ǳǇƻƴ ŜŀǊǘƘΣ ŀƴŘ ŎƻƴǾŜǊǎŜŘ ǿƛǘƘ ƳŜƴΦέ ό.ŀǊǳŎƘ оΥотΣ 
Ages Software, 1997) 
 

It appears that the proper translation, though, (as in NRSV) is that wisdom appeared on earth, and lived 
with mankind. 

Letter of Jeremiah 
The Letter of Jeremiah purports to be: 
 
ά

1
A copy of a letter that Jeremiah sent to those who were to be taken to Babylon as exiles by the king of 
ǘƘŜ .ŀōȅƭƻƴƛŀƴǎΣ ǘƻ ƎƛǾŜ ǘƘŜƳ ǘƘŜ ƳŜǎǎŀƎŜ ǘƘŀǘ DƻŘ ƘŀŘ ŎƻƳƳŀƴŘŜŘ ƘƛƳΦέ ό[ŜǘǘŜǊ ƻŦ WŜǊŜƳƛŀƘ сΥмΣ 
NRSV) 
 

It was more likely written at a later date by a Hellenized Jew. 
 
The primary theme of the Letter of Jeremiah (see Jeremiah 29:1-23 for a description of a similar letter) is 
to disparage the worship of idols.  The real point seems to be to discourage Hellenized Jews from follow-
ing foreign ways - and foreign religions: 
 
ά

5
So beware of becoming at all like the foreigners or of letting fear for these gods possess you 

6
when you 

ǎŜŜ ǘƘŜ ƳǳƭǘƛǘǳŘŜ ōŜŦƻǊŜ ŀƴŘ ōŜƘƛƴŘ ǘƘŜƳ ǿƻǊǎƘƛǇƛƴƎ ǘƘŜƳΦ .ǳǘ ǎŀȅ ƛƴ ȅƻǳǊ ƘŜŀǊǘΣ ΨLǘ ƛǎ ȅou, O Lord, 
ǿƘƻƳ ǿŜ Ƴǳǎǘ ǿƻǊǎƘƛǇΦΩ 

7
CƻǊ Ƴȅ ŀƴƎŜƭ ƛǎ ǿƛǘƘ ȅƻǳΣ ŀƴŘ ƘŜ ƛǎ ǿŀǘŎƘƛƴƎ ƻǾŜǊ ȅƻǳǊ ƭƛǾŜǎΦέ  ό[ŜǘǘŜǊ ƻŦ WŜǊe-

miah 6:5-7, NRSV) 
 

Note that in some Bibles, the Letter of Jeremiah appears as Chapter 6 of Baruch. 

Prayer of Azariah and the Song of the Three Jews 
The Prayer of Azariah and the Song of the Three Jews is the first of three additions to the book of Daniel 
ŦƻǳƴŘ ƛƴ ǘƘŜ {ŜǇǘǳŀƎƛƴǘΦ  Lǘ ƛǎ ƛƴǎŜǊǘŜŘ ōŜǘǿŜŜƴ 5ŀƴƛŜƭ оΥно ŀƴŘ оΥнпΦ  Lǘ Ŏƻƴǘŀƛƴǎ ά¢ƘŜ tǊŀȅŜǊ ƻŦ !ȊŀǊƛŀƘ 
ƛƴ ǘƘŜ CǳǊƴŀŎŜέ ŀƴŘ ά¢ƘŜ {ƻƴƎ ƻŦ ǘƘŜ ¢ƘǊŜŜ WŜǿǎέΣ ǇǳǊǇƻǊǘŜŘƭȅ ǿǊƛǘǘŜƴ ōȅ ǘƘŜ ǘƘǊŜŜ ȅƻǳǘƘǎ ǘƘŀǘ ŀǊŜ 
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thrown into a furnace by King Nebuchadnezzar when they refused to commit apostasy.  Verse 1:66 
ǎǘŀǘŜǎ ǘƘŀǘ ǘƘŜ ǘƘǊŜŜ ƘŀǾŜ ōŜŜƴ άǊŜsŎǳŜŘ ŦǊƻƳ IŀŘŜǎέ ōȅ ǘƘŜ [ƻǊŘΥ 
 
ά

66
Bless the Lord, Hananiah, Azariah, and Mishael; sing praise to him and highly exalt him forever.  For he 

has rescued us from Hades and saved us from the power of death, and delivered us from the midst of the 
ōǳǊƴƛƴƎ ŦƛŜǊȅ ŦǳǊƴŀŎŜΤ ŦǊƻƳ ǘƘŜ ƳƛŘǎǘ ƻŦ ǘƘŜ ŦƛǊŜ ƘŜ Ƙŀǎ ŘŜƭƛǾŜǊŜŘ ǳǎΦέ  ό1:66, NRSV) 
 

The three youths are perhaps better known by their Babylonian names ς Shadrach, Meshach, and Abed-
nego. 

Susanna (Chapter 13 of the Greek Daniel) 
Susanna is Chapter 13 of the Book of Daniel in the Septua-
gint.  It concerns a beautiful woman named Susanna, who 
is married to a rich man named Joakim. 
 
The plot develops when two lecherous elders attempt to 
seduce Susanna in a private garden.  They tell her that if 
ǎƘŜ ŘƻŜǎƴΩǘ ƘŀǾŜ ǎŜȄ ǿƛǘƘ ǘƘŜƳΣ ǘƘŜȅ ǿƛƭƭ ŎƭŀƛƳ ǘƘŀǘ ǎƘŜ 
was committing debauchery with a young man when they 
came upon her.  The virtuous Susanna refuses their ad-
vances, and is later condemned to death on the false tes-
timony of the elders. 
 
¢ƘŜ Ǉƭƻǘ ǘƘƛŎƪŜƴǎΣ ǘƘƻǳƎƘΣ ǿƘŜƴ DƻŘ άǎǘƛǊǊŜŘ ǳǇ ǘƘŜ Ƙƻƭȅ ǎǇƛǊƛǘ ƻŦ ŀ ȅƻǳƴƎ ƭŀŘ ƴŀƳŜŘ 5ŀƴƛŜƭέΣ ǿƘƻ ǎŀȅs 
ǘƻ ǘƘŜ ǇŜƻǇƭŜ άwŜǘǳǊƴ ǘƻ ŎƻǳǊǘΣ ŦƻǊ ǘƘŜǎŜ ƳŜƴ ƘŀǾŜ ƎƛǾŜƴ ŦŀƭǎŜ ŜǾƛŘŜƴŎŜ ŀƎŀƛƴǎǘ ƘŜǊέ ό{usanna 49). 
 
In a performance worthy of Perry Mason or Colombo, Daniel sepŀǊŀǘŜƭȅ ŀǎƪǎ ǘƘŜ ǘǿƻ ŜƭŘŜǊǎ άǳƴŘŜǊ ǿƘŀǘ 
tree did you see them being intimate with each other?έ ό{ǳǎŀƴƴŀ рпύ  ²ƘŜƴ ǘƘŜ ǘǿƻ ƎƛǾŜ ŘƛŦŦŜǊŜƴǘ ŀn-
ǎǿŜǊǎΣ {ǳǎŀƴƴŀ ƛǎ ŦƻǳƴŘ ƛƴƴƻŎŜƴǘΣ ŀƴŘ ǘƘŜ ǘǿƻ ŜƭŘŜǊǎ ŀǊŜ Ǉǳǘ ǘƻ ŘŜŀǘƘ ŦƻǊ ōŜŀǊƛƴƎ ŦŀƭǎŜ ǿƛǘƴŜǎǎΦ  ά!ƴŘ 
from that day onward Daniel had a great reputaǘƛƻƴ ŀƳƻƴƎ ǘƘŜ ǇŜƻǇƭŜΦέ ό{ǳǎŀƴƴŀ спύ 

Bel & the Dragon (Chapter 14 of the Greek Daniel) 
Bel and the Dragon is the third of three Septuagint additions to the book of Da-
niel.  It often appears as Chapter 14. 
 
¢ƘŜ ŎƘŀǇǘŜǊ Ŏƻƴǘŀƛƴǎ ǘǿƻ ŘƛŦŦŜǊŜƴǘ ǎǘƻǊƛŜǎΦ  ¢ƘŜ ŦƛǊǎǘ ŎƻƴŎŜǊƴǎ ά5ŀƴƛŜƭ ŀƴŘ ǘƘŜ 
tǊƛŜǎǘǎ ƻŦ .ŜƭέΦ  Lƴ ǘƘƛǎ ǎǘory, the Babylonians are worshipping an idol named Bel 
(probably the Babylonian God Marduk).  Through a clever ploy involving spreading 
ashes on the floor in a supposedly inaccessible room (sounds a bit like a Sherlock 
Holmes mystery!), Daniel proves to the King that Bel does not actually eat the dai-
ly offering of food made to it.  It turns out that the priests and their families had 
been sneaking into the room at night through a hidŘŜƴ ŜƴǘǊŀƴŎŜΣ ŀƴŘ ŜŀǘƛƴƎ ǘƘŜ ŦƻƻŘΦ  ά¢ƘŜǊŜŦƻǊŜ ǘƘŜ 
king put them to death, anŘ ƎŀǾŜ .Ŝƭ ƻǾŜǊ ǘƻ 5ŀƴƛŜƭΣ ǿƘƻ ŘŜǎǘǊƻȅŜŘ ƛǘ ŀƴŘ ƛǘǎ ǘŜƳǇƭŜΦέ  ό.Ŝƭ ŀƴŘ ǘƘŜ 5Ǌa-
gon 22, NRSV) 
 
¢ƘŜ ǎŜŎƻƴŘ ǎǘƻǊȅ ŎƻƴŎŜǊƴǎ 5ŀƴƛŜƭ ƪƛƭƭƛƴƎ ŀ άƎǊŜŀǘ ŘǊŀƎƻƴ ǿƘƛŎƘ ǘƘŜ .aōȅƭƻƴƛŀƴǎ ǊŜǾŜǊŜŘΦέ  5ŀƴƛŜƭ ƪƛƭƭǎ 
ǘƘŜ ŘǊŀƎƻƴ ōȅ ŦŜŜŘƛƴƎ ƛǘ ŀ Ŧƻǳƭ ŎƻƴŎƻŎǘƛƻƴ ŎƻƴǘŀƛƴƛƴƎ άǇƛǘŎƘΣ ŦŀǘΣ ŀƴŘ ƘŀƛǊέΦ  ¢ƘŜ .ŀōȅƭƻƴƛŀƴǎ ōŜŎƻƳŜ 
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ƻǳǘǊŀƎŜŘ ŀǘ ǘƘƛǎΣ ŀƴŘ ǘƘǊƻǿ 5ŀƴƛŜƭ ƛƴǘƻ ŀ ƭƛƻƴΩǎ ŘŜƴΦ  5ŀƴƛŜƭ ǎǳǊǾƛǾŜǎ ŦƻǊ ǎƛȄ Řŀȅǎ ƛƴ ǘƘŜ ƭƛƻƴΩǎ ŘŜƴΣ ǊŜŎŜƛv-
ing sustenance by the miraculous intervention of the prophet Habakkuk: 
 
ά

36
Then the angel of the Lord took him [Habakkuk] by the crown of his head and carried him by his hair; 

ǿƛǘƘ ǘƘŜ ǎǇŜŜŘ ƻŦ ǘƘŜ ǿƛƴŘ ƘŜ ǎŜǘ ƘƛƳ Řƻǿƴ ƛƴ .ŀōȅƭƻƴΣ ǊƛƎƘǘ ƻǾŜǊ ǘƘŜ ŘŜƴΦέ   ό.Ŝƭ ŀƴŘ ǘƘŜ 5ǊŀƎƻƴ осΣ 
NRSV) 
 

On the seventh day, the King comes to mourn Daniel, and discovers that he is still alive.  Daniel is res-
cued, and his tormenters are thrown into the den and killed. 

1 Maccabees 
1 Maccabees is one of the great histories of the ancient world, and is the 
most important work in the Apocrypha in terms of describing the key Jewish 
Inter-Testamental historical event ς the Maccabean Revolt. 
 
1 Maccabees starts with a brief description of the reign of Alexander the 
Great (334-323 B.C.).  However, the bulk of the work concentrates on the 
period from about 167 B.C. to 134 B.C., starting with a description of the re-
bellious actions of the priest Mattathias, and ending with a description of the 
murder of his son Simon (and installation of his grandson, John Hyrcanus, as 
High Priest). 
 
The hero of the story is, of course, Judas Maccabeus, for whom the whole revolt (and four Apocryphal 
books) are named, with his brothers Simon and Jonathan coming in a close second.  The villain of the 
ǇƛŜŎŜ ƛǎ {ŜƭŜǳŎƛŘ YƛƴƎ !ƴǘƛƻŎƘǳǎ L±Σ ǇŜǊƘŀǇǎ ǘƘŜ άŀōƻƳƛƴŀǘƛƻƴ ǘƘŀǘ ŎŀǳǎŜǎ ŘŜǎoƭŀǘƛƻƴέ ƛƴ 5ŀƴƛŜƭΦ 
 
As I have already described the aŀŎŎŀōŜŀƴ wŜǾƻƭǘ ƛƴ ǎƻƳŜ ŘŜǘŀƛƭ ƛƴ ŀƴ ŜŀǊƭƛŜǊ ǎŜŎǘƛƻƴΣ L ǿƻƴΩǘ ǊŜŎƻǳƴǘ ƛǘ 
here.  1 Maccabees recounts the story of the revolt reasonably crisply and soberly, although it does 
show a strong bias in favor of the family of Mattathias and his descendents (the Hasmonean Dynasty), 
that would rule Israel for 100 years.   

2 Maccabees 
2 Maccabees, like 1 Maccabees, tells the story of the Maccabean Revolt.  However, it ends after the de-
feat and death of Nicanor, while Judas is still alive (c. 161 B.C).  Thus, there is no discussion of the line of 
succession of the Hasmonean family that appears in some detail in 1 Maccabees (Judas, Jonathan, Si-
mon, John Hyrcanus). 
 
н aŀŎŎŀōŜŜǎ ǎŀȅǎ ǘƘŀǘ ƛǘ ƛǎ ŀ ŎƻƴŘŜƴǎŜŘ ǾŜǊǎƛƻƴ όŀƴ ŜŀǊƭȅ wŜŀŘŜǊΩǎ 5igest?) of a five volume work of a 
Jason of Cyrene (a work which is now lost).  It tells us in the preface that it will discuss: 
 
ά

19
The story of Judas Maccabeus and his brothers, and the purification of the great temple, and the dedi-

cation of the altar, 
20

and further the wars against Antiochus Epiphanes and his son Eupator, 
21

and the ap-
pearances that came from heaven to those who fought bravely for Judaism, so that though few in number 
they seized the whole land and pursued the barbarian hordes, 

22
and regained possession of the temple 

famous throughout the world, and liberated the city, and re-established the laws that were about to be 
abolished, while the Lord with great kindness became gracious to themτ

23
all this, which has been set 

forth by Jason of Cyrene in five volumes, wŜ ǎƘŀƭƭ ŀǘǘŜƳǇǘ ǘƻ ŎƻƴŘŜƴǎŜ ƛƴǘƻ ŀ ǎƛƴƎƭŜ ōƻƻƪΦέ  όн aŀccabees 
2:19-23, NRSV) 
























